Lecture Outlines: Writings of the Bab |

Introduction

The magnitude of the revelation, and its authenticity
Complexity of language and meaning

Point of Transition between Islam and Baha’i Faith.
General Worldview: Reinterpretation of Theology

1. Concept of God:
Feuerbach’s rejection of God as self-alienation of human nature.
Rejection of the Anthropomorphic Conception of God by the Bab
Return of all Attributes of God to the Reflections of God in this world: The Manifestation of God

All praise and glory befit the sacred and glorious court of the sovereign Lord, Who from
everlasting hath dwelt, and unto everlasting will continue to dwell within the mystery of His Own
Inmost Reality ... The sign of His matchless Revelation as created by Him and imprinted upon the
realities of all beings, is none other but their powerlessness to know Him. And he hath not shed
upon anything the splendour of His revelation, except through the inmost capacity of the thing
itself. He Himself hath at all times been immeasurably exalted above any association with His
creatures... (Persian Bayan 1:1)
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What is then the difference between him, and the ant, and the one above them? Both are
created beings before God. It worshipeth God, its Lord; and he worshipeth God, his Lord.
Likewise, it seeth the two antennae a mighty perfection for God and thus describeth God with
them,; and thou seest knowledge and power a mighty perfection for God and thus describest God
with them. Then ... understand that there is here no difference between thee and the ant. For
indeed the praise of God by the ant through the two antennae is not worthy of God, and thy
description through knowledge and power is also unbefitting of Him. For verily how can that
which thou comprehendest be adequate before God when thou and whatsoever thou
comprehendest are creatures before God, and God hath created them by His Will? God is
pleased with the ant that it praiseth God, its Lord, with two antennae, inasmuch as the ant is
unable to find a higher description to praise God, its Lord. Verily God accepteth the ant by His
grace and mercy... Likewise thou seest knowledge and power as attributes of perfection and
independence. Therefore, thou describest God, thy Lord, with them. Verily God, glorified be He,
is pleased with thee and thy praise, notwithstanding His knowledge that none besides Him
knoweth His Knowledge, and naught but Him encompasseth His Power. He is assuredly



sanctified, magnified, glorified and exalted above all that hath been created and all that is to be
created.” (Panj Sha'n p.392) [arabisk]
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2. Manifestation of God (Prophets, Messengers of God)
The Twin Stations of the Point: Servitude and Divinity
Reconciling Christian Trinity and Islamic Unity of God
The word Bab indicating the reality of the Point
Religion as Dialogical: A living dialogue between God and Humanity

Religion as Historical and Dynamic: The Living Word of God

Bab’s Concept of Irtifa’ (Equivalent of Hegelian Aufhebung): Religions are both one and
Progressive

Know thou that verily God is Pre-Existent, and the contingent being is originated. God is thus
supremely exalted above any descent into the level of the contingent world, and it is utterly
impossible for the contingent world to ascend to the court of Eternity. Therefore_sit is necessary,
according to true wisdom, that the Pre-Existent God describe Himself for His creatures, that
they may recognise their Creator, and that the contingent beings may attain, out of the grace of
the Pre-Existent, unto their supreme End. This divine self-description is itself a created being. It

is unlike any other description, the sign of “He is the One Who hath no equal” (Commentary on
Tradition of Truth) [arabisk]
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The substance of this gate is this, that God hath fashioned for the Sun of Truth two stations. One
is the station of His unseen Essence which is the Manifestation of Divinity. Thus all the divine
verses that He revealeth, are revealed on behalf of God... All other than this supreme Sign which
is present in Him is His creation. (Persian Bayan 4:1)
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The irtifa’ (Authebung: aborgation/exaltation) of the Bayan is its ascent unto Him (Baha’u’llah)
(Persian Baydn 3:3)
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3. Day of Resurrection
Heaven and Hell,
The Day of Resurrection,

Four Rivers of Paradise

Rather, He hath commanded, in regard to each thing, that whoever possesseth power over
anything must elevate it to its uttermost perfection that it would not be deprived of its own
paradise. (Persian Baydn 4:11)
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it is forbidden that one bring anything into being in a state of imperfection, when he hath the
power to manifest it in utter perfection. For example, should one build an edifice, and fail to
elevate it to the utmost state of perfection that is possible for it, there would be no moment in the
life of that edifice when angels would not beseech God to torment him, nay, rather, all the atoms
of that edifice do the same. For each thing, within its own station, yearneth to attain unto the
utmost height of excellence in its own level. Thus, when a man is in a position of power to realise
its yearning, and faileth to do so, he will be held accountable therefore. (Persian Bayéan 6:3)
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The substance of this chapter is this, that what is intended by the Day of Resurrection is the Day
of the appearance of the Tree of divine Reality... that from the time of the appearance of Him
Who is the Tree of divine Reality, at whatever period and under whatever name, until the
moment of His disappearance, is the Day of Resurrection. (Persian Baydn 2:7)
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4. Imamate
Shi'a Imams: Their station
12th Imam a Metaphor for the Human situation, not a Historical reality
Return of the Imams as the Letters of the Living
No Vicegerent or prophet after the Bab until the advent of Him Whom God shall make manifest

Chapter four on the description of the Prayer for the Days of Occultation: ... Know thou first of
the truth, that verily God, glorified be He, hath not created anything save that He hath made it in
the utmost perfection according to His power. Had it been otherwise, His artifact would not have
been perfect and thus would not have been worthy of attribution by God to Himself. When thou
recognizest this reality and beholdest its mystery by thy truth, thou wouldst recognize that, verily,
in its primordial station of its existence, no being is in need of anything that it then may
supplicate unto God its Lord for its sake. Nay rather, God hath created all beings as it behoveth
His glory.

But when one turnneth away from one’s true station, in such manner that one falsifieth one’s
identity, and suffereth dependence on all things, God then enjoineth upon him the duty of prayer
for the sake of his emancipation. (Commentary on Occultation Prayer) [arabisk]
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5. Human Being and Freedom

Divine determinism and Human freedom: Existence and Essence



Bab’s Interpretation of the Islamic tradition: The Wicked is Wicked in the womb of his mother,
and the just is just in the womb of his mother.

Towards a sociological understanding of freedom/determinism: Dynamics of social action?
Nobility of Human being
Concept of Identity

Say: God verily cultivateth on earth, as He pleaseth, at His bidding. Will ye not behold?
Think ye that ye are the sowers? Say: Glorified be God! We are, verily, the Cultivators. Say:
Gaze then not upon any one save even as ye behold the most exalted of the renowned amongst
you. Verily that which I attest with regard to both the rulers and the peasants amongst you, is the
same thing: all have arisen at the bidding of God. (The Book of Divine Names) [arabisk]
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Just as He possesseth two signs, the sign of God and the sign of the creation, and it is
through the sign of creation that he worshippeth God and boweth down in adoration for Him, in
like manner, every being adoreth its Beloved through the sign of createdness, yet it hath never
reached, nor will ever reach, to aught but its own sign from God, which is present within it and
pointeth unto to Him. (Persian Baydn 4:1)
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... inasmuch as God hath commanded the people of the Bayan to elevate all things to their
uttermost limit of perfection, therefore He hath granted them permission to call everything,
through the letters of their names, by the Names of God, lauded and magnified be He, that none
may see in anything aught but the Countenance of the Revelation of the Will, in Whom naught is
seen but God. For example, the lowest rank in the mineral kingdom is that of the stone (sang,
consisting of three Arabic letters s, n, and g). Then in its letter Sin (s) naught would be seen but
the All-Glorious (subbuh), in its letter Nun (n), the Light (nur), and in the letter Kaf (k, g) the
All-Bountiful (karim)... (Persian Baydn 5:9)
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Lecture Outlines: The Writings of the Bab Il
Typology of his writings
1. Bab’s own typology of his writings: Early (prior to Maku) and later (Maku and after) writings:

Consider the manifold favours vouchsafed by the Promised One, and the effusions of His bounty
which have pervaded the concourse of the followers of Islam to enable them to attain unto
salvation. Indeed observe how He Who representeth the origin of creation, He Who is the
Exponent of the verse, ‘I, in very truth, am God,’ identified Himself as the Gate (Bab) for the
advent of the promised Qd’im, a descendant of Muhammad, and in His first Book enjoined the
observance of the laws of the Qur’an, so that the people might not be seized with perturbation by
reason of a new Book and a new Revelation and might regard His Faith as similar to their own,
perchance they would not turn away from the Truth and ignore the thing for which they had been
called into being. (Seven Proofs)
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Do the early writings of the Bab indicate an absence of prophetic consciousness in those years/writings?
Continuous Revelation of Divine verses as the evidence of his truth.

Heart=Divinity of the Prophet, Intellect=Prophethood and servitude of the Prophet, Soul=station
of the Imam (12" Imam), Body=Gate to the Hidden Imam.

2. Bab’s own typology of his writings: The Five modes of Revelation:
The form of the revelation being the key to understand its content, namely unveiling the
structure of reality
Philosophy behind the typology: The two stations of the Prophet, the structure of reality



For His book is the Truth...in any mode of revelation, be it divine verses, which are the
incorruptible crystal water of paradise, prayers which are the milk that changeth not, the
commentaries on the divine verses, which are the red wine, or the answers and interpretations
that pertain to the prayers, which are the pure honey. (Persian Baydn 2:15)
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The substance of this gate is this, that all the writings of the Point bear the name Bayan, but in
its primary truth this name is singled out for the divine verses. However, in its secondary truth it
referreth to the prayers, in its tertiary truth to the commentaries, in its fourth-degree truth to
educational forms and in the fifth-degree truth to the Persian words. However, this exalted
name, on the basis of the intrinsic worth, is solely confined to the divine verses. (Persian Baydn
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Chronological Typology: The Three stages: Interpretive, Metaphysical, Legislative.
Stage One: Interpretive Writings: Bab’s Hermeneutics

A. Bab’s new logic of Interpretation: Unveiling the station of the heart

Know thou that God verily hath revealed the Qur’an, even as the creation of all things, so that
should a tiny ant desire, in this day, to unravel all its verses, its abstruse meanings, and its
stations, through the very black of its own eye, its wish will no doubt be fulfilled, inasmuch as the
mystery of divinity and the effulgence of the eternal might vibrateth within the innermost being of
all created things. (Commentary on the Sirih of Kawthar) [arabisk]
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Shouldst thou abide in the land of Divinity and recite this blessed verse in the midst of the Ocean
of absolute Unity ... thou must know of a certainty that verily all the letters of this Surih are but
one single letter, and that all the differences of its words and meanings turn unto the One Single
Point. For verily this is the station of the heart and the sanctuary of unity. God hath created its
elements out of the one and only crystal water of Kawthar. They are all fire, all air, all water, all



dust, and all are the majestic identity, the everlasting bestowal and the effulgent Kawthar.
(Commentary on the Stirih of Kawthar) [arabisk]
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The first river is the stream of the snow-white, crystal, incorruptible water... It is a river,
which has neither any beginning save itself, nor any end but its own essence. God, verily, hath
made it flow out by itself for itself, without any mention of anything besides it. It is the river of
the transcendent unity, the water of supreme detachment, and the ocean of divine oneness. It
streameth forth by the leave of God and testifieth unto the revelation of God.

Wert thou to say that the bed of this river is of water, and the ark moving upon It is made
out of water, and the mariner and those who enter the ark are formed out of its water, and the
waves and all that lieth within its depth are from the substance of its water, thou verily would
have uttered the truth. For, in truth, that is a crystal water whose inner essence referreth unto
naught but its outer manifestation, nor its outer manifestation revealeth aught but its inner
essence...Those who traverse its path and quaff thereof, behold in it naught but the utter pure
revelation of divine outpouring, which only referreth unto the Sovereign Source of Revelation
Who hath shed upon them, and through them, the splendours of His Revelation. It is a river that
by its very essence drowneth all the Names and Attributes. (Commentary on the Siirih of Kawthar)

[arabisk]
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B. Commentary on the Surih of Joseph: Veiling/Unveiling the hidden truth of past scriptures
Joseph as: Joseph, Imam Husayn, the Bab, Baha’u’llah

Dhikr (Remembrance): Reconciling Judaism, Christianity and Islam: The metaphysics of
unity

Joseph and his sovereignty, Progressive Revelation, the concept of return



Upon Their return, They said, “O Our Father! We went off racing upon the land of ‘ama’, the
Supreme Invisible Realm, and We left Joseph with the priceless possession of Absolute Unity
(ahadiyyat), a gift from Our Lord, besides Whom there can be none other God but Him. Thus He
was devoured in the Sea of the Beginning, by the allusions of those who fix their gaze upon the
Names of God. On that account, therefore, they were recorded as wolves in the Mother Book.

(Commentary on the Surih of Joseph) [arabisk]
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Thus it was when the brothers of Joseph joined him in their journey to the land of Absolute
Unity... These Letters of Absolute Unity concealed the Letter Ha’ within the dark well of the
Moystery of the heart, amidst the fire... Erelong God shall manifest this Letter to them within the
abode of Mystery as it circleth around the Bab. (Commentary on the Surih of Joseph) [arabisk]
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Stage Two: Metaphysical Discourse: Reality as Spiritual

Bab or Gate as Structure of Reality: Servitude and divinity

w P

Seven Stages of Creation: Three Stages and Four Stages: Will, Determination, Destiny---
Decree, Permission, Term, Book

Ethics: Revolving around Existence

Human Freedom

Seeking truth: Commentary on the Letter Ha’

Modes of Revelation

Occultation of the 12" Imam

Identity (specially in Persian Bayan)

ST Iemmoo

Epistemology of Tolerance (specially in Panj Sha’n)
Stage Three: Legislative Revelation: Spiritualization of Life

A. Day of Resurrection, Progressive Revelation
B. Bada’ or alteration of the Will of God: Progressive Revelation

For the creatures’ alteration is due to their powerlessness, whereas God'’s alteration is out of
supreme power .... But this divine alteration is naught but the alteration of the Will, inasmuch as
the Essence of Eternity hath always been, and will continue forever to be, unchanged... thou



must gaze upon the evident alterations in each Revelation, which hath ever been and will
continue forever to be billowing like unto an infinite fathomless ocean. Thus, all who are present
in this Revelation have witnessed such manifestations in the ocean of the Will, even as it was
manifest in the Furqan by the name “abrogation.” (Persian Baydn 4:3)
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C. From (unnumbered) One to Nineteen (numbered One), to All Things

D. Babi/Baha’l Calendar: 19 months each 19 days.

E. Method of approaching truth, the supreme evidence of the truth of a prophet, the illegitimacy
of the popular methods (the four level of descent from the truth). Rejection of miracles as proof
of the Prophet

F. Station of Tahirih

G. Possessors of Temple and Possessors of Circle

H. Prohibition of Priesthood, Collective Prayer

I.  Spiritual Linguistics

J.  Ethics: Concept of Lillah (for the sake of God): Good deeds and Recognition of the Manifestation

Be thou for God and for His creatures even as God hath been for God Himself and for His
creatures... Shouldst thou unlock this gate unto thy heart, thou wouldst assuredly be adorned
with the virtues of the All-Merciful. Then, were all the people to wrong thee, thou wouldst forgive
them and do good unto them, even as God, glorified be He, provideth, by His grace, for those
who have ungratefully repudiated Him. Thus generalise the same maxim with regard to all
phenomena and things. (On the Virtuous Journey towards God) [arabisk]
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The substance of this gate is that no behavior turneth into a real action unless it is performed for
the sake of God. It is for this reason that it is enjoined upon all those who perform any act to
utter these words at the time of their action: “Verily, I do this for God, the Lord of the heavens

and earth, the Lord of all that is seen and unseen, the Lord of creation.” Should he recite them
in his heart, his action would be rewarded as a result. (Persian Baydn 7:2)
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K. Culture of Affirmation

The substance of this gate is this, that it is enjoined in this Revelation that should anyone receive
a letter from any other, it is his duty to write him back, by his own hand or that of another on his
behalf, and delay or separation is not approved... All are enjoined to answer each other, to such
a degree that if an infant cry out, it would be incumbent to answer him by any means possible.
Likewise, should one’s condition silently call upon others, it is the duty of men of discernment to
answer his call. In like manner should one’s place of residence call for answer, or any other
manifestation discernible to men of vision, it is binding upon them to reply, that at no time, no
one may witness that which would cause him grief. (Persian Baydn 6:19)
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L. Prohibition of Causing grief and Sadness

Therefore, in the Bayan there is no act of obedience that ensureth greater nearness to God than
bringing joy to the hearts of the faithful, even as naught yieldeth more remoteness than causing
them grief. This law is doubly binding in dealing with the possessors of circles (women), whether
in causing them joy or grief. However, man must always be watchful that even if he fail to bring
joy to a human being, at least he should refrain from causing him grief. (Persian Baydn 7:18)
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M. Perfection in Labor and Industry

Say! We verily have perfected Our handiwork in the creation of the heavens, earth, whatever
lieth between them, and in all things; will ye not then behold? . . . Perfect ye then your own



handiwork in all that ye produce with your hands working through the handiwork of God. Then
would this indeed be a handiwork of God, the Help in Peril, the Self-Subsisting. (Book of Divine
Names) [arabisk]
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Verily, whenever I have gazed upon the diversity of Thy creation upon the earth, I have seen none to
resemble the people of Gospel in the creativity of their handiwork and the wonders of their products.
Indeed, My heart is saddened for them, O My God, for it is not befitting Thy bounty that Thou wouldst
allow such a people to be veiled from attaining Thy presence. Raise up, then, amongst them, O My God,

one who shall bring them into Thy Faith inasmuch as they follow Thy path and seek Thy way. (The Book of
Divine Names) [arabisk]
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N. Refinement and Beautification of the world

For, in this religion no other command is as rigorously enjoined as the duty of refinement, and it
is forbidden that one bring any object into being in a state of imperfection when he hath the
power to manifest it in full perfection. (Persian Baydn 6:3)
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O. True worship, House of God

He Whom God shall make manifest

New Logic of Investigation

Treating the Claimant

Year Nine or Nineteen

No Vicegerency, no prophethood after the Bab

Yahya Azal as the nominal leader of the Babi community
Jihad and the Law of the Sword in the Writings of the Bab
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Beware, beware lest, in the days of His Revelation, the Vahid of the Bayan shut thee not out as
by a veil from Him, inasmuch as this Vahid is but a creature in His sight. And beware, beware
that the words sent down in the Bayadn shut thee not out as by a veil from Him, inasmuch as these
are His own words in His former Manifestation. (Tablet to Mulla Baqir) [arabisk]
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Count the number of the letters of affirmation, including the tashdid of the letter Lam, that haply
thou mayest in eight years, in the day of His Revelation, attain unto His Presence. If thou dost
not attain it at the beginning of the year, thou assuredly wouldst at the end of that year. Know
thou, however, of a certainty that His Cause is the Most Mighty (a ‘zam) in relation to any
Mighty (‘azim) Cause, and His Remembrance is the Most Great (akbar) in relation to any Great
(kabir) Remembrance. (Tablet to Mulla Baqir) [arabisk]
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Rise ye all when ye hear the name of Him Whom We shall make manifest in the name of the
Qa’im. Observe the difference between ‘Qd’im’ and ‘Qayyum,’ then in the year nine ye shall
attain unto all good. (Arabic Bayin 6:15)
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from the time of the setting of the Sun [of the Bab] until the Rising of the Sun of Him Whom God

shall make manifest, there will be no more binding Writings, and the Letters of the Living and all
the believers in God and in the Bayan will be under their shadow. (Persian Baydn 3:16)
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