
LLeeccttuurree  OOuuttlliinneess::  WWrriittiinnggss  ooff  tthhee  BBaabb  II  

Introduction  

The magnitude of the revelation, and its authenticity 

Complexity of language and meaning  

Point of Transition between Islam and Baha’i Faith. 

General Worldview: Reinterpretation of Theology 

1. Concept of God:  
Feuerbach’s rejection of God as self-alienation of human nature. 
Rejection of the Anthropomorphic Conception of God by the Bab 
Return of all Attributes of God to the Reflections of God in this world: The Manifestation of God 

All praise and glory befit the sacred and glorious court of the sovereign Lord, Who from 
everlasting hath dwelt, and unto everlasting will continue to dwell within the mystery of His Own 
Inmost Reality… The sign of His matchless Revelation as created by Him and imprinted upon the 
realities of all beings, is none other but their powerlessness to know Him. And he hath not shed 
upon anything the splendour of His revelation, except through the inmost capacity of the thing 
itself. He Himself hath at all times been immeasurably exalted above any association with His 
creatures…  (Persian Bayán 1:1)  

ȖسȎيح و تقدʇس Ȋساط عزّ مجد سلطاɲى را لايق كھ لم يزل و لا يزال بوجود كينونʋّت ذات خود بوده و 

ʄ نفرموده Ȋآۜܣء 
ّ

 Ȋ݀ݨز ɠلّ ءۜܣء از عرفان او و تجڴ
ّ
ɸست...... خلق نفرموده آية عرفان خود را در ɸيچ ءۜܣء ט

 بنفس او اذ لم يزل متعاڲʄ بوده از اق؅فان Ȋآۜܣء....
ّ
  ט

 

What is then the difference between him, and the ant, and the one above them? Both are 
created beings before God. It worshipeth God, its Lord; and he worshipeth God, his Lord. 
Likewise, it seeth the two antennae a mighty perfection for God and thus describeth God with 
them; and thou seest knowledge and power a mighty perfection for God and thus describest God 
with them. Then … understand that there is here no difference between thee and the ant. For 
indeed the praise of God by the ant through the two antennae is not worthy of God; and thy 
description through knowledge and power is also unbefitting of Him. For verily how can that 
which thou comprehendest be adequate before God when thou and whatsoever thou 
comprehendest are creatures before God, and God hath created them by His Will? God is 
pleased with the ant that it praiseth God, its Lord, with two antennae, inasmuch as the ant is 
unable to find a higher description to praise God, its Lord. Verily God accepteth the ant by His 
grace and mercy… Likewise thou seest knowledge and power as attributes of perfection and 
independence. Therefore, thou describest God, thy Lord, with them. Verily God, glorified be He, 
is pleased with thee and thy praise, notwithstanding His knowledge that none besides Him 
knoweth His Knowledge, and naught but Him encompasseth His Power. He is assuredly 



sanctified, magnified, glorified and exalted above all that hath been created and all that is to be 
created.” (Panj Sha’n p. 392)    [arabisk] 

 

هذا يری  ،هبّ ه وهذا يعبد الله ر بّ هذا يعبد الله ر  ،هما عند الله خلقتيكل  ؟وفوقها ملةفما فرق ذلك وفرق الن
فما الفرق بينك وبينها ان كنت  ،ƅ تصف الله đا زّ ع ةƅ يصف الله đما وانت تری العلم والقدر  زّ ʪنيتين عزّ ال

صف من العلم يو الله وما  عند يکنمن الزʪنيتين لم  لةصف النميو ما  نّ لا .رضاء الله لاّ او لم يكن غرضك  مستبصراً 
قد  .تهيّ ته خلق عندالله قد خلقه الله بمشوانت وما ادرك ؟ما تدركه كيف يكن عندالله نّ لا .الله ن عنديکلم  رةوالقد

قد  و ،ا بهƅ ّđ لتصف الله ر  لم تجد فوق ذلك وصفاً  لةمنّ ال نّ ʪنيتين لازّ ا ʪلđّ بما تصف الله ر  زʪّنيةرضی الله عن ال
اوانت ...رضی الله عنها بفضله وجوده 

ّ
الله  نّ ك به وابّ تصف الله ر  لالالكمال والاستق فةص ةتری العلم والقدر  لم

ه زّ ومنس دّ ه لمقنّ غيره وقدرته لا يحيط đا سواه واعلمه لا يدركه  نّ قد رضی عنك بوصفك بعد ما علم ʪ سبحانه
.عن كل ما خلق ويخلق لّللی ومجومتعا  

2.  Manifestation of God (Prophets, Messengers of God) 

The Twin Stations of the Point: Servitude and Divinity 

Reconciling Christian Trinity and Islamic Unity of God 

The word Bab indicating the reality of the Point 

Religion as Dialogical: A living dialogue between God and Humanity 

Religion as Historical and Dynamic: The Living Word of God 

Bab’s Concept of Irtifa’ (Equivalent of Hegelian Aufhebung): Religions are both one and 
Progressive 

Know thou that verily God is Pre-Existent, and the contingent being is originated. God is thus 
supremely exalted above any descent into the level of the contingent world; and it is utterly 
impossible for the contingent world to ascend to the court of Eternity. Thereforeو it is necessary, 
according to true wisdom, that the Pre-Existent God describe Himself for His creatures, that 
they may recognise their Creator, and that the contingent beings may attain, out of the grace of 
the Pre-Existent, unto their supreme End. This divine self-description is itself a created being. It 
is unlike any other description, the sign of “He is the One Who hath no equal” (Commentary on 
Tradition of Truth) [arabisk] 
 

 .ه الصعود الی الازلو الامكان ممتنع في ,من ان ينزل الی الامكان الحق قديم و الممكن حادث و الحق اجلٌ  فاعلم انٌ 
ی يعرف الخلق ʪرئهم و يبلغ الممكن غايته من فيضه القديم ان يصف نفسه للخلق حتٌ  فوجب فی الحكمة علی الحقٌ 

 تفسير حديث الحقيقة                   .اية ليس كمثله شيئ الوصف مخلوق لا يشبه بوصف و هوا و هذ .القديم



 
 
The substance of this gate is this, that God hath fashioned for the Sun of Truth two stations. One 
is the station of His unseen Essence which is the Manifestation of Divinity. Thus all the divine 
verses that He revealeth, are revealed on behalf of God… All other than this supreme Sign which 
is present in Him is His creation. (Persian Bayán 4:1) 
 

ص این باب آنکھ خداوند از برای شمس حقیقت دو مقام خلق فرموده؛ ی΄ی مقام غیب ذات او کھ 
ّ

مݏݵ

و دون این آیت کھ در اوست خلق ..... مظɺر الوɸیّت است کھ آنچھ آیات نازل می فرماید از قبل او می کند

.اوست  

 
The irtifa’ (Aufhebung: aborgation/exaltation) of the Bayán is its ascent unto Him (Baha’u’llah) 
(Persian Bayán 3:3) 
 

)ارتفاع بیان عروج Ȋسوی اوست(ارتفاع بیان عروج اوست    
 

3. Day of Resurrection 

Heaven and Hell,  

The Day of Resurrection,  

Four Rivers of Paradise 

Rather, He hath commanded, in regard to each thing, that whoever possesseth power over 
anything must elevate it to its uttermost perfection that it would not be deprived of its own 
paradise. (Persian Bayán 4:11) 

را بھ علوّ کمال برسانند کھ از جنّت خود  شۛܡآن  شۛܡبر ɸر  بلكھ از براى ɸر شۛܡ حكم فرموده كھ مقتدرʈن

. ممنوع نگردد  

it is forbidden that one bring anything into being in a state of imperfection, when he hath the 
power to manifest it in utter perfection. For example, should one build an edifice, and fail to 
elevate it to the utmost state of perfection that is possible for it, there would be no moment in the 
life of that edifice when angels would not beseech God to torment him, nay, rather, all the atoms 
of that edifice do the same. For each thing, within its own station, yearneth to attain unto the 
utmost height of excellence in its own level. Thus, when a man is in a position of power to realise 
its yearning, and faileth to do so, he will be held accountable therefore. (Persian Bayán 6:3) 
 

اون داشتھ باشد مثال اگر كؠۜܢ  با نقص ظاɸر فرمايد با آنكھ اقتدار بر كمال راؠۜܢ شيۖܢ نࢼܢ شده كھ ك

بر آن شۛܡ نميگذرد مگر آنكھ  بناى عمارȖى گذارد و آنرا بكمال آنچھ در آن ممكن است نرساند ɸيچ آɲى

رات آن بنا ɸم طلائم
ّ
خود  دّ زʈرا كھ ɸر شۛܡ در ح .لب ميكنندكھ طلب نقمت ميكنند از خداوند بر او بلكھ ذ



كؠۜܢ مقتدر شد در حقّ اون ظاɸر نکرد از او و ɸمینقدر کھ . وصول اڲʄ ما يɴتࢼܢ در حدّ خود را تمنّا دارد

  .سؤال مʋشود

 
The substance of this chapter is this, that what is intended by the Day of Resurrection is the Day 
of the appearance of the Tree of divine Reality... that from the time of the appearance of Him 
Who is the Tree of divine Reality, at whatever period and under whatever name, until the 
moment of His disappearance, is the Day of Resurrection. (Persian Bayán 2:7) 

ص اين باب آنكھ مراد از يوم قيامت يوم ظɺور ܧݨره حقيقت است (مقصود از يوم قيامت ... ايɴست 
ّ

مݏݵ

 كھ) از وقت ظɺور ܧݨره حقيقت در ɸر زمان ٭ڈر اسم اڲʄ ح؈ن غروب آن يوم قيامت است.

4. Imamate 
Shi’a Imams: Their station 
12th Imam a Metaphor for the Human situation, not a Historical reality 
Return of the Imams as the Letters of the Living 
No Vicegerent or prophet after the Bab until the advent of Him Whom God shall make manifest 

Chapter four on the description of the Prayer for the Days of Occultation: … Know thou first of 
the truth, that verily God, glorified be He, hath not created anything save that He hath made it in 
the utmost perfection according to His power. Had it been otherwise, His artifact would not have 
been perfect and thus would not have been worthy of attribution by God to Himself. When thou 
recognizest this reality and beholdest its mystery by thy truth, thou wouldst recognize that, verily, 
in its primordial station of its existence, no being is in need of anything that it then may 
supplicate unto God its Lord for its sake. Nay rather, God hath created all beings as it behoveth 
His glory.  
But when one turnneth away from one’s true station, in such manner that one falsifieth one’s 
identity, and suffereth dependence on all things, God then enjoineth upon him the duty of prayer 
for the sake of his emancipation. (Commentary on Occultation Prayer) [arabisk] 
 

 ان الله سبحانھ لم ... الباب الراȊع ࢭу ذکر دعاء المروмّة ࢭу ایام الغیبة
ً
فیا اٱڈاالناظر اڲу اثار اݍݨلال فایقن اولا

 ט و قد تم علیھ ΂ل مایقدر
ً
 و لا یلیق ان  یخلق شпئا

ٌ
بھ من قدرتھ و لولا טمر کذلک ما ΂ان صنع الله تاما

 Ȋشۛܡ ࢭу . یɴسبھ اڲу نفسھ
ٌ
فاذا عرفت ɸذا טمر و شاɸدت سره بحقیقتک Ȗعرف بان الشۛܡ  لم یک محتاجا

ھ فاذا اعرض عن مقامھ بقسم کذب انпت. بدء وجوده لیدعوا الله رȋھ لاجلھ بل خلقھ الله کما مایلیق بجلالھ

                              .الدعاء یحتاج ب΄ل شۛܡ و ࢭɸ уذاالمقام فرض الله علیھ ݍݵلاصھ حکم

 )یا صحیفھ جعفریھ یا تفسیر ھاء در کتاب ایقان(شرح دعاء غیبت 

 
5. Human Being and Freedom 

Divine determinism and Human freedom: Existence and Essence 



Bab’s Interpretation of the Islamic tradition: The Wicked is Wicked in the womb of his mother, 
and the just is just in the womb of his mother. 

Towards a sociological understanding of freedom/determinism: Dynamics of social action? 

Nobility of Human being 

Concept of Identity 

Say: God verily cultivateth on earth, as He pleaseth, at His bidding. Will ye not behold? 
Think ye that ye are the sowers? Say: Glorified be God! We are, verily, the Cultivators. Say: 
Gaze then not upon any one save even as ye behold the most exalted of the renowned amongst 
you. Verily that which I attest with regard to both the rulers and the peasants amongst you, is the 
same thing: all have arisen at the bidding of God. (The Book of Divine Names) [arabisk] 

 

اتحسبون انکم تزرعون قل سبحان الله انا . قل ان الله ل؈قرعن ࢭу טرض کیف лشاء بامره افلا تنظرون

انتم تنظرون اڲу اعڴу علوکم فان ما نقلت ࢭу الذیٔڈم اوڲу טمر  قل فلا تنظرن اڲу احد ט بمثل ما.  کنا زارع؈ن

.منکم والذیٔڈم اوڲу الزرع  امر واحد ΂ل بامرالله قائمون   
 
Just as He possesseth two signs, the sign of God and the sign of the creation, and it is 

through the sign of creation that he worshippeth God and boweth down in adoration for Him, in 
like manner, every being adoreth its Beloved through the sign of createdness, yet it hath never 
reached, nor will ever reach, to aught but its own sign from God, which is present within it and 
pointeth unto to Him. (Persian Bayán 4:1) 

 
خداوند را و ɸم؈ن قسم كھ از براى او دو آيت است، آیھ حقّ و آیھ خلق، کھ بھ آیت خلق عبادت میکند 

خود را وڲʄ نرسيده و  محبوبو ܥݨده از براى او ميكند ɸم؈ن قسم ɸر شۛܡ بآيت  خلقیّت عبادت میکند 

 بآيۘܢ كھ عن الله در او است كھ مدّل
ّ

.است بر او نم؈فسد ט  

 
… inasmuch as God hath commanded the people of the Bayán to elevate all things to their 

uttermost limit of perfection, therefore He hath granted them permission to call everything, 
through the letters of their names, by the Names of God, lauded and magnified be He, that none 
may see in anything aught but the Countenance of the Revelation of the Will, in Whom naught is 
seen but God. For example, the lowest rank in the mineral kingdom is that of the stone (sang, 
consisting of three Arabic letters s, n, and g). Then in its letter Sín (s) naught would be seen but 
the All-Glorious (subbúh), in its letter Nún (n), the Light (núr), and in the letter Káf (k, g) the 
All-Bountiful (karím)… (Persian Bayán 5:9) 

از آنجاǿى كھ اɸل بيان را خداوند امر فرموده كھ ɠلّ شۛܡ را بمنْڈاى كمال خود ظاɸر گردانند اذن 

ܡ را بحروف اسم او باسماء الله جلّ و عزّ خوانده شود كھ ɸيچ نفس در ɸيچ شۛܡ فرموده اʇشان را كھ ɸر شۛ



 الله
ّ

 طلعت ظɺور مشпّت را کھ در او ديده نمʋشود ט
ّ

ماد سنگ است در س؈ن مثلأ منتࢼܢ اليھ رتبھ ج. نبʋند ט

 کرмم را
ّ

 نور را و در ΂اف او ט
ّ

 سبوّح و در نون او ט
ّ

....او نبȎيند ט  

  

LLeeccttuurree  OOuuttlliinneess::  TThhee  WWrriittiinnggss  ooff  tthhee  BBaabb  IIII  

Typology of his writings 

1. Bab’s own typology of his writings: Early (prior to Maku) and later (Maku and after) writings: 

Consider the manifold favours vouchsafed by the Promised One, and the effusions of His bounty 
which have pervaded the concourse of the followers of Islám to enable them to attain unto 
salvation. Indeed observe how He Who representeth the origin of creation, He Who is the 
Exponent of the verse, ‘I, in very truth, am God,’ identified Himself as the Gate (Báb) for the 
advent of the promised Qá’im, a descendant of Muhammad, and in His first Book enjoined the 
observance of the laws of the Qur’án, so that the people might not be seized with perturbation by 
reason of a new Book and a new Revelation and might regard His Faith as similar to their own, 
perchance they would not turn away from the Truth and ignore the thing for which they had been 
called into being. (Seven Proofs) 

در فضل حضرت منتظر کھ چھ قدر رحمت خود را در حق مسلم؈ن واسع فرموده تا آنکھ آٰڈا را  ظر کنن

ܣ أنا الله چΪونھ خود را باسم بابпت قائم آل محّمد  .نجات دɸد ّۚ ʄ (مقامی کھ اوّل خلق است و مظɺر ا ن
ّ

صڴ

دم مضطرب ɲشوند از کتاب ل حکم فرمود تا آنکھ مر ظاɸر فرموده و باح΄ام قرآن در کتاب اوّ ) الله علیھ وآلھ

ل محتجب ɲشوند و از آنچھ از برای جدید و امر جدید و مشاɸده کنند کھ این مشابھ است با خود اлشان لعّ 

دلائل السّبعھ                                                                                                           ...آن خلق شده اند غافل نمانند  

Do the early writings of the Bab indicate an absence of prophetic consciousness in those years/writings? 

Continuous Revelation of Divine verses as the evidence of his truth. 

Heart=Divinity of the Prophet, Intellect=Prophethood and servitude of the Prophet, Soul=station 
of the Imam (12th Imam), Body=Gate to the Hidden Imam. 

2. Bab’s own typology of his writings: The Five modes of Revelation:   
The form of the revelation being the key to understand its content, namely unveiling the 
structure of reality 
Philosophy behind the typology: The two stations of the Prophet, the structure of reality 



For His book is the Truth…in any mode of revelation, be it divine verses, which are the 
incorruptible crystal water of paradise, prayers which are the milk that changeth not, the 
commentaries on the divine verses, which are the red wine, or the answers and interpretations 
that pertain to the prayers, which are the pure honey. (Persian Bayán 2:15) 

 از ɸر شأن كھ باشد سواء آنكھ آيات باشد كھ ماء غ؈ف آسن رضوان است و.... زʈرا كھ کتاب او حقّ است

 یتغ؈ّف و  تفاس؈ف آيات كھ  لم مناجات کھ ل؄ن
َ
.مناجات كھ عسل مصّفى است ȋھ و تفاس؈فِ جوَ خمر حمر و ا  

 

The substance of this gate is this, that all the writings of the Point bear the name Bayán, but in 
its primary truth this name is singled out for the divine verses. However, in its secondary truth it 
referreth to the prayers, in its tertiary truth to the commentaries, in its fourth-degree truth to 
educational forms and in the fifth-degree truth to the Persian words. However, this exalted 
name, on the basis of the intrinsic worth, is solely confined to the divine verses. (Persian Bayán 
3:17) 

 
ّ

اوّلیّھ مختصّ بھ آیات است و  ܢ بȎيان است وڲʄ اين اسم بحقيقتّ׿ نقطھ مس آثار لّ ص اين باب آنكھ ɠمݏݵ

Ȋ عد در مقامȊ عد در مقام تفاس؈ف بھ حقیقت ثالثیھ وȊ ھ ذکر می شود وмّعد در مقام مناجات بھ حقیقت ثانو

وڲʄ اين . Ȋعد در مقام ΂لمات فارسیّھ بھ حقیقت خامسیّھ اطلاق می شودصور علمیّھ بھ حقیقت راȊعیّھ و 

.اسم مختصّ آيات است نھ غ؈ف او بھ استحقاق  

Chronological Typology: The Three stages: Interpretive, Metaphysical, Legislative.  

Stage One: Interpretive Writings: Bab’s Hermeneutics 

A. Bab’s new logic of Interpretation:  Unveiling the station of the heart 

Know thou that God verily hath revealed the Qur’án, even as the creation of all things, so that 
should a tiny ant desire, in this day, to unravel all its verses, its abstruse meanings, and its 
stations, through the very black of its own eye, its wish will no doubt be fulfilled, inasmuch as the 
mystery of divinity and the effulgence of the eternal might vibrateth within the innermost being of 
all created things. (Commentary on the Súrih of Kawthar) [arabisk] 

مقاماēا فی حكم  و بواطنها ف كل اēʮا وی لو ارادت نملة ان تصرٌ حتٌ  يئش كل ل القران بمثل خلقالله نزٌ  فاعرف انٌ 
 ی الصمدانية قد تلجلجت فی كل شيتجلٌ  الرʪّنية و سّر سواد عينها لتقدر بذلك لانٌ 

 
Shouldst thou abide in the land of Divinity and recite this blessed verse in the midst of the Ocean 
of absolute Unity… thou must know of a certainty that verily all the letters of this Surih are but 
one single letter, and that all the differences of its words and meanings turn unto the One Single 
Point. For verily this is the station of the heart and the sanctuary of unity. God hath created its 
elements out of the one and only crystal water of Kawthar. They are all fire, all air, all water, all 



dust, and all are the majestic identity, the everlasting bestowal and the effulgent Kawthar. 
(Commentary on the Súrih of Kawthar) [arabisk] 

كل حروفها حرف   فايقن انٌ ...قرئت تلك السّورة المباركة فی البحر الاحدية  هوت وان كنت سكنت فی ارض اللاٌ 
مشعر التوحيد قد خلق الله  و مقام الفؤاد هنالك الی نقطة واحدة لانٌ  الفاظها ومعانيها ترجع واحدة وكل تغاير

و اعطائية الصمدانية وكوثرية  الكبرʮئية ةواحدة كله ʭر كله هواء كله ماء كله تراب كله اني عناصره من ماء كوثر
  يةالمتجلٌ 

 
 

The first river is the stream of the snow-white, crystal, incorruptible water... It is a river, 
which has neither any beginning save itself, nor any end but its own essence. God, verily, hath 
made it flow out by itself for itself, without any mention of anything besides it. It is the river of 
the transcendent unity, the water of supreme detachment, and the ocean of divine oneness. It 
streameth forth by the leave of God and testifieth unto the revelation of God. 

Wert thou to say that the bed of this river is of water, and the ark moving upon It is made 
out of water, and the mariner and those who enter the ark are formed out of its water, and the 
waves and all that lieth within its depth are from the substance of its water, thou verily would 
have uttered the truth. For, in truth, that is a crystal water whose inner essence referreth unto 
naught but its outer manifestation, nor its outer manifestation revealeth aught but its inner 
essence...Those who traverse its path and quaff thereof, behold in it naught but the utter pure 
revelation of divine outpouring, which only referreth unto the Sovereign Source of Revelation 
Who hath shed upon them, and through them, the splendours of His Revelation. It is a river that 
by its very essence drowneth all the Names and Attributes. (Commentary on the Súrih of Kawthar) 
[arabisk] 

 

 نفسه ولا ختم وهو Ĕر لا بدء له الاٌ  الابيض وهو ʪطنه ʭر الازل وظاهره ماء السرمد سنالا الاولی ماء الغير
ة التفريد يجری ʪذن التجريد ولجٌ  شيئ سواه وهو Ĕر التوحيد وماءبنفسه لنفسه من دون ذكر   ذاته قد اجراه اللهله الاٌ 

عليها  وما يستقرٌ  حالملاٌ  وانٌ  هی من مائه السفينه فوقه ارض النهر من مائه وانٌ  ان قلت انٌ  .علی ظهور الله الله ويدلٌ 
 بباطنه ظاهره الاٌ  لا يدلٌ ماء  ذلك وما يسكن فی الماء هو من مائه لقلت كلمة حق لانٌ  الامواج فهو من مائه وانٌ 

الشارب منه الا صرف ظهور  ه لا يری السالك فيه و بسرٌ  بعلانيته ولا علانيته الاٌ الاٌ  ه بظاهره ولا سرٌ ولا ʪطنه الاٌ 
والصفات Ĕر بذاته مغرق الاسماء ی له به وهو عن المتجلٌ الاٌ  لن يدلٌ  ذیی البحت البأت الٌ تجلٌ   

 
B. Commentary on the Surih of Joseph: Veiling/Unveiling the hidden truth of past scriptures 

Joseph as: Joseph, Imam Husayn, the Bab, Baha’u’llah  

Dhikr (Remembrance): Reconciling Judaism, Christianity and Islam: The metaphysics of 
unity 

  Joseph and his sovereignty, Progressive Revelation, the concept of return  



Upon Their return, They said, “O Our Father! We went off racing upon the land of ‘ama’, the 
Supreme Invisible Realm, and We left Joseph with the priceless possession of Absolute Unity 
(ahadíyyat), a gift from Our Lord, besides Whom there can be none other God but Him. Thus He 
was devoured in the Sea of the Beginning, by the allusions of those who fix their gaze upon the 
Names of God. On that account, therefore, they were recorded as wolves in the Mother Book. 
(Commentary on the Surih of Joseph) [arabisk] 

يوسف عند متاع الاحديةّ من ربنّا  رجعوا علی الحقّ قد قالوا ʮ اʭʪ اʭّ قد ذهبنا نستبق علی ارض العماء و تركنا فلمّا
اليه فی لجةّ البدء و قد كانوا بذلك فی امّ الكتاب ʪسم الذّئب مكتوʪً  الّذی لا اله الاّ هو فاكله النّاظرون ʪلاشارة  

 

Thus it was when the brothers of Joseph joined him in their journey to the land of Absolute 
Unity… These Letters of Absolute Unity concealed the Letter Há’ within the dark well of the 
Mystery of the heart, amidst the fire... Erelong God shall manifest this Letter to them within the 
abode of Mystery as it circleth around the Báb. (Commentary on the Surih of Joseph) [arabisk] 

و قد جعلوا حروف الاحدية حرف الهاء فی غيابت الجب من سر ... فلما ذهبوا اخوة يوسف معه الی ارض الاحدية
ʪفسوف يريهم الله هذا الحرف فی مقعد السّرّ حول الباب مشهودا ....الفؤاد حول النار محجو.  

Stage Two: Metaphysical Discourse: Reality as Spiritual 

A. Bab or Gate as Structure of Reality: Servitude and divinity 
B. Seven Stages of Creation: Three Stages and Four Stages: Will, Determination, Destiny---

Decree, Permission, Term, Book 
C. Ethics: Revolving around Existence 
D. Human Freedom 
E. Seeking truth: Commentary on the Letter Ha’ 
F. Modes of Revelation 
G. Occultation of the 12th Imam 
H. Identity (specially in Persian Bayán) 
I. Epistemology of Tolerance (specially in Panj Sha’n) 

Stage Three: Legislative Revelation: Spiritualization of Life 

A. Day of Resurrection, Progressive Revelation 
B. Bada’ or alteration of the Will of God: Progressive Revelation 

For the creatures’ alteration is due to their powerlessness, whereas God’s alteration is out of 
supreme power…. But this divine alteration is naught but the alteration of the Will, inasmuch as 
the Essence of Eternity hath always been, and will continue forever to be, unchanged…  thou 



must gaze upon the evident alterations in each Revelation, which hath ever been and will 
continue forever to be billowing like unto an infinite fathomless ocean. Thus, all who are present 
in this Revelation have witnessed such manifestations in the ocean of the Will, even as it was 
manifest in the Furqán by the name “abrogation.” (Persian Bayán 4:3) 

 بداى مشʋّت زʈرا كھ ذات ازل .... قدرت از ]حقّ [ ى خلق از ܿݨز ميگردد و بداى اوزʈرا كھ بدا
ّ

و اين نʋست ט

لا ٰڈايھ در ɸر ظɺورى در بداياى او كھ مثل بحر  نظر کن....ɸست  لم يزل و لا يزال بر حالت واحده بوده و

نموده و  تچنانچھ ɸر كس در اين ظɺور بوده مشاɸده اين نوع ظɺور را در بحر مشɸ.  ّʋست متموّج بوده و

  .ɸمچن؈ن قبل در فرقان باسم ɲܦݸ مذɠور 

C. From (unnumbered) One to Nineteen (numbered One), to All Things 
D. Babi/Baha’I Calendar: 19 months each 19 days. 
E. Method of approaching truth, the supreme evidence of the truth of a prophet, the illegitimacy 

of the popular methods (the four level of descent from the truth). Rejection of miracles as proof 
of the Prophet 

F. Station of Tahirih 
G. Possessors of Temple and Possessors of Circle 
H. Prohibition of Priesthood, Collective Prayer 
I. Spiritual Linguistics 
J. Ethics: Concept of Lillah (for the sake of God): Good deeds and Recognition of the Manifestation 

Be thou for God and for His creatures even as God hath been for God Himself and for His 
creatures… Shouldst thou unlock this gate unto thy heart, thou wouldst assuredly be adorned 
with the virtues of the All-Merciful. Then, were all the people to wrong thee, thou wouldst forgive 
them and do good unto them, even as God, glorified be He, provideth, by His grace, for those 
who have ungratefully repudiated Him. Thus generalise the same maxim with regard to all 
phenomena and things. (On the Virtuous Journey towards God) [arabisk] 

" مخلصا" خالصا دهفاعبفانت  لخلقه بمثل ما كان اɍّ لنفسه و لخلقه فكما انّ اɍّ خلقك لا من شيئ کن ƅ و
و انت ان فتحت علی  .ب و كذلك فی كلّ الشئوʭت و الدّلالاتلعقالوجهه بدون طلب الثّواب و الخوف من ا

هم كما انّ الذين كفروا ɍّʪ ليعنهم و تحسن ا ق ʪخلاق الرّحمن فان ظلموك الكلّ انت تعفوقلبك ذلك الباب لتخلٌ 
.سط القاعدة فی كلّ الدّلالات و العلاماتانهّ سبحانه يرزقهم بفضله و كذلك انت فاب  

 فی السلوک الی الله تعالی

The substance of this gate is that no behavior turneth into a real action unless it is performed for 
the sake of God. It is for this reason that it is enjoined upon all those who perform any act to 
utter these words at the time of their action: “Verily, I do this for God, the Lord of the heavens 
and earth, the Lord of all that is seen and unseen, the Lord of creation.”  Should he recite them 
in his heart, his action would be rewarded as a result. (Persian Bayán 7:2) 



 آنكھ ࣞ واقع شود و از اينم
ّ
ص اين باب آنكھ ɸيچ عمڴʄ عمل نميگردد ט

ّ
جɺت امر شده كھ ɸر عامڴʄ  ݏݵ

ی لاعملنّ ɸذا ࣞ ربّ السّم" ح؈ن عمل Ψوʈد
ّ
ɲو اگر در  "ات و ربّ טرض ربّ ما یری و ما لا یری ربّ العالم؈نو ا

.او قلب تلاوت كند مجزى است از  

K. Culture of Affirmation 

The substance of this gate is this, that it is enjoined in this Revelation that should anyone receive 
a letter from any other, it is his duty to write him back, by his own hand or that of another on his 
behalf, and delay or separation is not approved… All are enjoined to answer each other, to such 
a degree that if an infant cry out, it would be incumbent to answer him by any means possible. 
Likewise, should one’s condition silently call upon others, it is the duty of men of discernment to 
answer his call. In like manner should one’s place of residence call for answer, or any other 
manifestation discernible to men of vision, it is binding upon them to reply, that at no time, no 
one may witness that which would cause him grief. (Persian Bayán 6:19)  

 مݏ
ّ

ى نوʉسد بر اينكھ او را جواب ݵ
ّ
ص اين باب آنكھ واجب گشتھ در اين ظɺور كھ اگر كؠۜܢ Ȋسوى كؠۜܢ خط

طى كھ امر كند. دɸد و فصل محبوب نبوده
ّ

ط خود يا بخ
ّ

ܢ .... بخ ّۘ ɠلّ مأمور شده اند بر اجابت یکدیگر ح

و ɸمچن؈ن اگر كؠۜܢ لسان حالش ناطق باشد بر . مʋشوداگر طفڴʄ گرʈھ كند واجب است اجابت او بآنچھ 

و ɸمچن؈ن اگر مقاعد آن محلّ اجابت باشد یا ظɺورات ديگر كھ نفس بص؈ف . س؈ن لازم است اجابت اومتفرّ 

            .نفؠۜܢ در ɸيچ موقع سȎب حزɲى مشاɸده ننمايد خود ادراك ميكند واجب است اجابت او تا آنكھ ɸيچ

            

L. Prohibition of Causing grief and Sadness 

Therefore, in the Bayán there is no act of obedience that ensureth greater nearness to God than 
bringing joy to the hearts of the faithful, even as naught yieldeth more remoteness than causing 
them grief. This law is doubly binding in dealing with the possessors of circles (women), whether 
in causing them joy or grief. However, man must always be watchful that even if he fail to bring 
joy to a human being, at least he should refrain from causing him grief. (Persian Bayán 7:18) 

این است کھ ɸیچ طاعۘܢ در بيان اقرب از ادخال بݤݨت در قلوب مؤمن؈ن نبوده و ɸمچن؈ن اȊعد از حزن بر 

و اɲسان در ɸر حال بايد . و بر اولوالدّوائر حكم مضاعف ميگردد چھ در بݤݨت و چھ در حزن . آٰڈا نبوده

.ار محزون ɸم نگرداند نفؠۜܢ  ،مراقب باشد كھ اگر بابْڈاج نياورد نفؠۜܢ را  

M. Perfection in Labor and Industry 

Say! We verily have perfected Our handiwork in the creation of the heavens, earth, whatever 
lieth between them, and in all things; will ye not then behold? . . . Perfect ye then your own 



handiwork in all that ye produce with your hands working through the handiwork of God. Then 
would this indeed be a handiwork of God, the Help in Peril, the Self-Subsisting. (Book of Divine 
Names) [arabisk] 

فکل ما تظهرون ... ت و الارض و ما بينهما ثم فی کل شيئ افلا تنظرونقل اʭ قد اتقنّا صنعنا فی خلق السموا
 ʪيديکم من صنع الله فلتکملن فيه صنع انفسکم و ان ذلک من صنع الله المهيمن القيوم

Verily, whenever I have gazed upon the diversity of Thy creation upon the earth, I have seen none to 
resemble the people of Gospel in the creativity of their handiwork and the wonders of their products. 
Indeed, My heart is saddened for them, O My God, for it is not befitting Thy bounty that Thou wouldst 
allow such a people to be veiled from attaining Thy presence. Raise up, then, amongst them, O My God, 
one who shall bring them into Thy Faith inasmuch as they follow Thy path and seek Thy way. (The Book of 
Divine Names) [arabisk] 

صنايعهم نظر فی اصناف خلقك فوق الارض ما شهدت خلق ظهور مثل خلق الانجيل فی صنع افانی كلما      
وبديع بدايعهم وقد حزن ʮالهی فوءادی فيهم ʪن مثل هوءلاء لا ينبغی من جودك ʪن ترضی من ان يحتجب بلقائك 

  .کفلتبعثن اللهم من يدخلنهم فی دينك فاĔم يتبعون فی سبيلك ويرضون فی طريق

 

N. Refinement and Beautification of the world 

For, in this religion no other command is as rigorously enjoined as the duty of refinement, and it 
is forbidden that one bring any object into being in a state of imperfection when he hath the 
power to manifest it in full perfection. (Persian Bayán 6:3) 

نࢼܢ شده كھ كؠۜܢ شيۖܢ را  كھ امر شده در تلطيف در اوامر دیگر ɲشده ودر دين بيان زʈرا كھ در آن بقدرى 

.با نقص ظاɸر فرمايد با آنكھ اقتدار بر كمال اون داشتھ باشد      

O. True worship, House of God 

 

He Whom God shall make manifest 

A. New Logic of Investigation 
B. Treating the Claimant 
C. Year Nine or Nineteen 
D. No Vicegerency, no prophethood after the Bab 
E. Yahya Azal as the nominal leader of the Babi community 
F. Jihad and the Law of the Sword in the Writings of the Bab 



 

Beware, beware lest, in the days of His Revelation, the Váhid of the Bayán shut thee not out as 
by a veil from Him, inasmuch as this Váhid is but a creature in His sight. And beware, beware 
that the words sent down in the Bayán shut thee not out as by a veil from Him, inasmuch as these 
are His own words in His former Manifestation. (Tablet to Mulla Baqir) [arabisk] 

 ٌʮا ٌʮك ا ٌʮلواحد البيانية فانّ ذلك الواحد خلق عنده و اʪ ك يوم ظهوره ان تحتجب ٌʮك ان تحتجب بكلمات ما ك ا
.ا كلمات نفسه فی هيكل ظهوره من قبللت فی البيان فاĔٌ نزٌ   

Count the number of the letters of affirmation, including the tashdíd of the letter Lám, that haply 
thou mayest in eight years, in the day of His Revelation, attain unto His Presence. If thou dost 
not attain it at the beginning of the year, thou assuredly wouldst at the end of that year. Know 
thou, however, of a certainty that His Cause is the Most Mighty (a‘zam) in relation to any 
Mighty (‘azím) Cause, and His Remembrance is the Most Great (akbar) in relation to any Great 
(kabír) Remembrance. (Tablet to Mulla Baqir) [arabisk] 

 .تدرك آخره اɍّ ان لم تدرك اوّلاً ء قاسنة يوم ظهوره تدرك ل دحروف الأثبات مع تشدّد اللاّم لعلّك فی ثمانية دّ ع
.الذكر اكبر فوق كل كبير ولكن ايقن ʪنّ الامر اعظم فوق كل عظيم و انٌ   

Rise ye all when ye hear the name of Him Whom We shall make manifest in the name of the 
Qá’im. Observe the difference between ‘Qá’im’ and ‘Qayyúm,’ then in the year nine ye shall 
attain unto all good. (Arabic Bayán 6:15) 

كم أجمعون  نّ فلتقوم
ّ
فل؅فاق؄نّ فرق القائم و القیّوم ثمّ ࢭу سنة الȘسع ɠلّ  .إذا Ȗسمعنّ ذکر من نظɺره بإسم القائم أنتم ɠل

.اݍݵ؈ف تدرɠون   

from the time of the setting of the Sun [of the Báb] until the Rising of the Sun of Him Whom God 
shall make manifest, there will be no more binding Writings, and the Letters of the Living and all 
the believers in God and in the Bayán will be under their shadow. (Persian Bayán 3:16) 

ࣞ و بالبیان در ظلّ آٰڈا  ازح؈ن غروب اڲʄ طلوع من يظɺره الله آثار فرضیّھ مرتفع و حروف ڌуّ و ΂لّ من آمن با

ل
ّ
. مستظ  


